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and delusions, of seemingly real unrealities, of
temporarily valid falsehoods. Obviously then, the
object matter of Avidya can have no true and
abiding existence; the Many are an illusion, the
world has no real being. Undoubtedly it has a
sort of existence while it lasts, as a dream has or
the long-continued hallucination of a delirious or a
demented brain, but no more. The One has not
become and can never become Many; the Self has
not and cannot become all these existences; Brahman
has not manifested and cannot manifest a real world
in itself: it is only the Mind or some principle of
which Mind is a result that thrusts names and forms
upon the featureless unity which is alone real and,
being essentially featureless, cannot manifest real
feature and variation; or else, if it manifests these
things, then that is a temporal and temporary reality
which vanishes and is convicted of unreality by the
illumination of true knowledge.

Our view of the ultimate Reality and of the
true nature of Maya has compelled us to depart
from these later fine excesses of the dialectical
intellect and return to the original Vedantic
conception. While giving every tribute to the
magnificent fearlessness of these extreme conclusions,
to the uncompromising logical force and acuity of
these speculations, inexpugnable so long as the
premisses are granted, admitting the truth of two of
the main contentions, the sole Reality of the
Brahman and the fact that our normal conceptions
about ourselves and world-existence are stamped
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